
For the spirit that God gave us is no craven spir -
it, but one to inspire strength, love, and self-disci-
pline. So never be ashamed of your testimony to 
our Lord ... but take your share of suffering for the 
sake of the Gospel, in the strength that comes from 
God. 2 Timothy 1:7-8, NEB. 

Then to side with Truth is noble, when w e share her 
wretched crus t, 

Ere her cause bring fame and profit, and 'tis pros-
p erous to be just; 

Then it is the brave man choos e s, while the coward 
stands aside, 

Doubting in his abject spirit till his Lord is cruci-
fied, 

And the multitude make virtue of the faith they ha ve 
d enied. 
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Editorial 

INTEGRITY 
Hoy Ledbe tter 

T his i s the first issue o f INTEGRITY, a monthly periodical which i s 
d edicated to promoting un ity, so undness, and honesty in the b ody of Christ. 
I NTEGRITY is publis hed by a cor poration of Mic higan reside nts who a re 
memb ers o f the c hur c h of Christ. The corporation members, although 
varying w idely in background, age , and religious exper ienc e , are united 
in love for the brotherhood a nd in the i r des i re to contribute to its growth 
unto perfection . They b e lieve they know the c hurch and the i ssues which 
confront it to day. T h ey have selected the following editorial board: Hoy 
Ledbetter as editor-in-chief, Da vid Elkins, Frank Reste r, and Dean Thor-
oman. 

"Integr ity" is a word which comes from a Latin root meaning "untouc he d, 
intact, e ntire." It denotes the condition of completeness and soundness , 
upr ightn ess , h onesty, and sinc e rity . Its re levance to the C hri s tia n exper-
ienc e hardly n eeds documentary s upport . The RSV u ses the wor d in 24 
passages, including P a ul's important ins tructions to his associa te : "In 
your t eaching s how integr ity, gravity, a nd sound speech." T he Biblical 
u sage of the word points t o s implic ity of intention, the equiva l e nt of being 
hones t, s incere, and genuine, which i s fundam e ntal t o true character . 

In keeping with the connotation of its nam e , IN TEGRITY will seek to en-
courage b e li e v ers in Chr i s t to strive to b e o ne , to b e p ur e , and to b e hon-
est a nd s incer e in word a nd d eed , among themselves a nd toward a ll m e n . 
It may l egitimatel y be infe rr ed tha t the i ssuance of a publica tio n w ith s uc h 
a p urpose implies tha t ther e i s division, impurity and dis honesty t o be 
overcome. 

Those who are abreast of current religious condition s are awar e of the 
immediate danger of fur ther di v i sion . C hur ches of Christ a r e a l ready di-
v ided into at l east t wo dozen different facti on s , man y of whic h for sev eral 
y ears now ha v e had no fellowship with each o ther. T hose wh o have asp ired 
to remove this thorn now see the ir hopes grow dimmer b ecause of local 
intensified conflic t s. New factions are on the ver ge of spr ing ing up, a nd 
a lr eady have in some cases , bo th to add t o the division a nd t o debilitate 
further our hi storic p lea for the unity of a ll believe rs. W e b e lie ve that a 
solution to this growing problem should be sought with r e n e we d diligence, 
and we d edicate ourselves to tha t important search . 

INTEGRITY proposes to dea l fairly a nd thoroughly with c urrent iss ue s. 
In the b e lie f that tr uth has nothing to fear , we will attem p t to cover the 
various sides of cont roversial ques tions , not for the sake of controve rsy, 

2 

but i n order that the reader may have opportunity t o hear and evaluate 
himself the bases o f partic ular b e liefs. And we believe the ordinary man 
has suffici ent inte lligence to decide for hims e lf what i s right a nd what i s 
wrong , provide d he i s g iven proper information, a nd that it i s highly in -
s ulting for one of his peers to attempt to lord it over his faith. 

Churches o f Christ have a rich her itage in the reformati o n movements 
of the 16th a nd 19th centuries . Whe n Martin Luther debated with his br et h-
r en i n the Catholic Church, he set forth t wo pr inc iples w h ic h have b ecome 
b asal in all Prote stantism. T hese are: 

l. The supr eme a uthority of the B ib l e. 
2 . The r i g ht of individua l interpre tation. 

Luther conte nded that popes , council s a nd human d ecrees could not b e 
c ited as the source of religiou s a uthority a nd that the B ible a lone i s our 
rule of faith a nd practice. B ut who, his opponents countered, i s qualified 
to inte rpret the Bible? They argued that the common man could not under -
stand t h e Scriptures without the interpr etatio n of the church. Luther an-
swered this argument by asser ting the right o f every man to interpret the 
Bible for himself. The importance of these two principles in the his tory 
o f the reformation and restoration could ha rdly be e xaggerated. It was 
s trong belie f in these that ca use d men like Thomas a nd Alexander Camp-
bell and Barton W. Stoneto begin wha t l a t e r evol ved into the "Church of 
C hris t." 

But ther e has a l ways b een a t e ndenc y to get away from the basic 
c iples . They have been accepted i n theory, but denied in practice . 
they are at stake in some of o ur keen est controver s ies today. 

prin -
And 

It i s n ow being vi gorous ly argued , e ither direc tly or indirectly, wi thin 
some c hurches of C hrist that the common man does not have the right of 
p r iva t e judgment. A few church official s will not a llow the memb e r s of 
the ir con gregation s to hold views contrary to their own , a lthough that has 
not y e t become a general positi on . Some ho ld tha t thei r interpretat ion 
must b e the interpr e tati on of a ll, or e l se those w ho disagree will be ex-
p e lled from the f e llowship . 

But the more tolerant offi c ials of thi s sor t will not refuse to a llow o n e 
to b e lieve w ha t he b e lieves - just as l ong as he does not express that b e-
lief! T hus the y e ffective ly s quelch the r i ght of private judgment whilegiv-
ing it lip service. 

W e be lieve that the basal pr inc ip l es of the restoration - the 
c i p l es that have m ade u s what we are - are worth defending . 
further that the taproot of divi s ion i s depar ture from t h em. 
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v ery prin -
We believe 
Yet, at t he 



same time , we a r e aware of the danger of e nte rtaining corrupting influences 
and growing doctrinal •mconcern . 

we a l so believe t ha t one of t he greatest needs of our gen eration i s that 
of genuine hon es ty . When the time comes wherein the point of view we ex-
pr e ss is a e termined by the compa n y we are in, i t is time for u s t o ask wh at 
b ecame of our integr ity. When we cannot question our own b e l i e fs without 
threateni ng the p eace o f the church, we ma y well lament the departure of 
such Christian virtues a s forbearance and self-surrender. When one can-
not speak his mind without destroying his influe nce , he could profitably 
( e ven if pa infully) investigate the real basis of that influence . And when 
Christians are so a fr a id of their own posit ions that they canno t bear to 
h ear a lternati ve argume nts , it i s time t o ask wha t w e are afraid of. 

INTEGRITY deplores the party spirit, and we pledge o urs e lves never to 
promote a fac tion. We will n ever e ncourage any pe r son to l eav e one fac -
tion i n order to join another. To u s there i s nothing m or e unsavory than 
a sect devoted to oppositi on of sectar ianism. 

We a ntic i pate that some w ill di sm i ss us as an unde r g round movement 
b ent on und ermining the fundame nta l s of the fai th, but we have no suchde-
vious intentions . Mor e tha n anything e lse we wish to conserve the funda-
mentals of the faith, and our only objective with r egard to t he chur ch i s 
that it might be the true complement of Chr i s t in the wor l d today. 

At the present time a ll readers a r e receivi ng INTEGRITY free , their 
subscriptions being paid out of a fund contribute d by our generous fri e nds , 
but we are. not s ur e how long we will b e abl e to operate on this basis. If 
anyone thinks what w e are s aying i s wo rthy of circul a tio n a nd therefore 
wishes to contr ibute, he i s invited to do so , Checks should be made to 
"Integr i ty" and sent to the address g iven bel ow. 

We invite readers to send u s names and addresses t o b e p laced on our 
mailin g list. However , we do not wish to be unwelcome guests in a ny home . 
If any reader wishes to b e dropped from our list, we i nvite him to write 
and so inform us , a nd we will prom ptly respond. 

We a lso invite comm e nts , whether c ritical or commendatory. We will 
be en c ouraged by t he latter. and disc iplined by the former. We a lso wel-
come mate rial for publicat ion (nothing anonymous, please; r emember our 
name !). 

Send all correspondence , inc luding manuscripts , to: 
INTEGRITY 
P . O . Box 1205 
F lint, M ichigan 48501 
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C O NG R EGA TI ONAL INDEPENDENCE 
Dean A . T horoman 

. To what. extent are t he actions and dec ision s of one cong regation of d i s -
ciples bmdmg on any other congregation of t h e same dis c iples ? If one lo-
cal Church of Christ c hooses to ignore or repudiate pronouncements of 
another local C hurch of Chr is t , what recourse does the ignored or repudi -
ated group have? Do other con gr egations - in t he immediate area or oth -
erwis e - have a n y respons i b ility to get themselves i nvolved in deciding 
which of the di sputing c hurches to suppo r t? 

Oneof 
1the traditional expressions freque ntly heard among Churches of 

Christ is local autonomy . " In fact , i t is often described as 1"one of the 
identifying mar k's o f the N ew Tes tament chur c h , " Generally, those who 
usethis expression are qu ite clear in their definition of it. For e xample , 
in a n article recently published in a c hurc h bulletin, a minister wr i tes "I 
affirm my convic t ion that each congregation of churches of Christ must be 
locally governed without any hierarchy dictating policy from above except 
that which has come from C hri st in H i s Wor d . No eldership or group of 
e lderships have the right to dictate to anot her what shoul d be its policy in 
anymatter." For the pur poses of this a r t ic l e , the forego ing statement 
will be fully accepted as a concise definition of congregational autonomy or 
independ e nce . 

However , the problem is not s o l ved s i mply by agree ing on terminology. 
As the aforementioned article points out, what is to be done when 
the e lder ship of another congr egation does tha t which we disapprove? Of 
course, if we approve of their action ther e w ill b e no problem. The writ-
er of this bulletin article affirms that " we are no t d i vided over the pr inci-
ple of cong r egations being self-governing but as to how important this is 
a nd how i t i s to be interpreted , " A few questions seem to be in order. 
How can the PRINCIPLE of local auto nomy be INTERPRETED in such a 
way that the m eaning is different from the princ iple - specifically, that 
each congregation must be self-governin g? Is it not apparent that we are 
actually divided over the princ i ple and its strict APPLICATION, rather 
than ove r interpr etat ion ? 

Why do so many member s of t he C hurc h of C hri st, includi ng ministers 
and e lders, try so hard to AVOID the PRINCIPLE of local self-rule ? 

In order to pinpoint some of the incons istency which is currently mak-
ing the rounds on this topic, we continue with excerpt s from the church 
pap.er previously mention e d. Consider this comment : "If another congre-
gation always stands ready to set aside the actions of one church by taking 
t hose disfellowshippe d i nto its fellows hip the whol e purpose of disc i pline 
i s destroyed," I am personally not acqua inted w ith any congregation that 
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always stands ready to do what i s said here. However, even if the charge 
were true, the PRINCIPLE of local autonomy would still demand t hat 
eldership or group of e l de r ships have the right to dictate to another what 
should be its policy in any matter." I t is my opinion that i n all congrega-
tion s EACH CASESHOULD BE JUDGED ON ITSOWN MERITS. 

Honestly, does it not have to b e this way? Does not t he PRINCIPLE of 
local autonomy demand this ? To accept the pr i nc i ple that ANY disfellow-
shipped member from ONEcongregation congregation remain outs ide the fe llow-
shi p of ALL other congregations , destroys the autonomy of a ll congrega-
tions except t he one doing the disfe llowshipping! 

The PRINCIPLE of local self-government means t hat no congr egation 
may set aside" the actions of another congr egation. T o follow the princi-
ple logically, howeve r, mean s that the individual acti ons of EAC H local 
congregati on must be respected - FOR THAT CONGREGATION. To disa -
gree with an action i s not to set it aside . Do you know any way to "set
as ide" the action of any congregation - as l ong as the action i s t a ken onl y 
for itself (and should it not b e this way?) a nd as l ong as no attempt i s made 
to enforce it anywhere e ls e ? 

This thought may not be as incidental as first reading may assume: If a 
congr egation decides to FIRE a preacher, does another congregation "set 
aside " the action by dec iding t o HIRE him? Follow the implications of 
your answ e r to this question t o their log ical conclusion and you will see 
a str iking parallel to the entir e problem relating to congregationa l inde-
pendence . 

Otherthan in mat ters of judgment, wherein do elders have any Biblical 
support for making deci sion s? D isagreement in the realm of judgment 
s imply i s not the b as i s of disfellowshipping anyone . Thus, the elders of 
one church may conscientiously exercis e their best judgment - even in the 
matter of taking disciplinary action against one o f their member s - and 
s till be called in question regarding their judgment . Those who might 
question the action taken would also be exercis i ng t he i r own judgment with -
o ut casting any refl ec tions on the good intentions of all parties concerned . 

To question a decision made in t he realm of judgment i n no way "sets 
aside" the acti on taken - at l east wherever individuals c hoose to recognize 
the action and t o go a l ong with whatever s uggest ions are gi ven to enforce 
it. Exercising the privilege of di sagreeing with such a decision is merely 
one way of practicing th e principle of local and personal independence. 

It i s not a violati on of congregational autonomy nor a breach of respect 
for one's brethren to disagree honestly and to act differently according to 
one ' s own bes t j udgment. It is not a matter of a ttempting to over r ule an-
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other church or its l ead e rship to move independently as conscience dic -
tates . The real breach of respect occurs when a ttem pts are made to co-
erce everyone o utside the congregati on where t h e decision i s m ade to give 
up their own autonomy. 

Attempts to enforce decis ions ANYWHERE outside the realm of one, 
local, inde p endent congregation v iolate the of autonomous 
rule. T he real dilemma occurs whe n mor e than t wo congregations get into 
the act. The e lderships of two churches may d i sagree pointedly aboutabout 

matters of judgment. A third group of elders hears of t he disagreement 
and becomes involved by trying to decide which of the differ ing v i ews to 
support. If the judgm e nt of this t hir d group happens to agree with that of 
e ither of th e othe r groups , ther e is a problem of what to d o about the group 
wi t h whom there is di sagreement . If AGREEMENT i s the basis for FEL-
FELLOWSHIP, then DISAGREEMENT becomes the basis and the j us tification 
for DISFELLOWSHIP. Under these circumstances the mincr ity group 
tends t o fin d itself inc r easingly ostracized. 

The position take n here is that no dile mma exists if the tr ue PRINCIPLE 
of local self-government is literally and con sistently applied . Each con -
gregation makes dec i s ions only for itse lf. It i s just tha t s imple ! If these 
decisions happen to diffe r, there is really nothing any other congregation 
can or should do -about it. T his i s the only way we can keep from having a 
si t ua tion in w hich one c ongregat ion tries to ove rrule the decisions of any 
o ther congrega t ion - and that is what local autonomy is all about in the 
first place . 

To allow anything different from this demonstrates lack of understand -
ing of the PRINCIPLE of local independence , lack of faith in the principle , 
or an unwillingn ess to accept t he implications of the principle . 

Respect for the messag e of the Bible permits unity without conformity . 
It a llows for disagreement without d i s fellowshi p , for discussion without 
destr uction , and for investigation w ithout casti gation. Ther e must be fre e -
dom to study a nd to arrive at i nde pe ndent conc lus ions . There must be 
freedom to think and to believe what hones t s t udy produces . There must 
b e freedom to express one's honest convi c tions, and t here must be fre e -
dom from fear of reprisal in any form. This climate of freedom is as im-
portant i n seeking spiritual truth as in pursuing truth i n any other field. 

Freedom and searching will inevitably lead t o d ifferences in understand-
ing, but we mus t mature enough to recogniz e that such differences need 
not - yea, OUGHT NOT - l ead to breaks in f e llowship. Instead, our real 
strength, will lie in our ability to cons ider differ i n g views and to test t he m 
in the arena of open discussion. An inquiring mind continually seeks more 
perfect understanding a nd never fears having error exposed. Real free-
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dom carries with itself the fr eedom to er r. It is one of the calculated 
risks whic h an individual or a group assumes in t a king the responsibility 
for h is or their own behavior. 

Finally, may we all r ememb er that even within the framework of local 
con gregational self - rule there cannot be any l essenin g of individual re-
sponsibility. The right of one church to govern itself must t a ke into con-
sideration the rightof each m ember to "work out his own salvation . " 

********* ********* 

LORD, MAKE ME AN INSTRUMENT OF THY PEACE 
John Smith 

Lord, make me an instrument of thy peace -
Whe re there is hatr ed , 
Let me sow peace. 
Whe r e the r e is doubt - faith, 
Whe re the r e is d espair - hope, 
Where there is darkness - light. 
Where ther e is sadness, 
L et me sow joy. 
0 Divine Master, grant 
That I may not so much seek to b e consoled, 
As to console, 
To be unders tood, as to unders tand, 
To be loved, as to love. 
For it is in g iving that we receive, 
That we receive pardon. 
It is in par pardoning -
That we are pardoned, 
And it i s in dying, 
That we are born, 
That we a r e born to eternal life . 

There can be little ser ious doubt that these words r epresent the t rue 
spiri t o f C hrist . All who love the Lord cannot h e lp but thrill to t h e warmth 
that i s generated in their soul as they imbibe sentim ents expressed by S t. 
Francis of Assisi. We a ll would like to see in these thoughts some identi-
fication with our own d es i res and aspira tio n s , but when we awake from the 
wor ld of words and ideas to the world of p e ople and reality we a ltogether 
too often find no link between these beautiful sentiment s and our real sel ves . 

I s t here a C hristia n, a true child o f God, who would not echo this praye r? 
And yet, is it not true that ha tr ed, prejudice, discord and schism exist be-
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twee n the various segments o f the major divisions of Christendom? Is it 
not incredible that the worst crim es imaginable, in the history of the world, 
the ·most ghastly and s ickening of murders, the bloodiest of wars, have 
been committed "in God 's name"? O ur generation has not been free from 
the blight of prejudice and open ha t red. We have the curse of ignoranc e 
and fear ever w ith us . 

In the mids t of a ll this, how can the Christian truly achieve the spirit 
of Christ and become an instrument o f God's peace? How can he sow love 
where there is hatred and joy wh ere the r e is sorrow? 

One o f the g r eatest barriers to peace i s distrust. W e are afraid that 
if we are complete ly hones t ; if we tr u ly seek to b e at peace; if we go the 
extra mile, people w ill take a dvanta ge of us. "Wha t if I am honest and h e 
i s n't ?" is one of our deepest fears, and as a re s ult, w e hold ourselves in 
reserve, and we are very cautious about our inwar d f eelings . It' s like the 
boy w ho wants to sell his friend a u sed b a ll for a dime, so he says, "You 
give me the dime, and I'll g ive you the ball." And the friend says, "No, 
you give me the ball first, and the n I'll g ive you the dime." Each is so 
a fraid of b e ing cheated by the other that they cannot c omple te the simplest 
of tr a nsactions . Christians ar e no b e tter off, for they cannot freely dis-
c us s their t houghts a nd ideas with one another without fear of being, 
as it were , "cheated." 

How did St. Fra n c i s hope to have hi s prayer answered? How do we? 
H e was obviously lacking in his attitude toward his fellow men, else he 
would not have prayed. What did he hope to gain by beseeching God for 
something as intang ible as b ecoming a peacemaker? What did he want God 
to do for him? If you were to pray this prayer, in what way would you ex-
pect God to a n swer it? 

T he second maj or factor in our fa ilur e to b e "peacemakers for God" i s 
our lack of under s tanding of t he Holy Spirit a nd how God guides our lives 
through hi s indwelling . May I suggest, without dwelling in detail, that the 
Holy Spirit i s God ' s o nly agenc y for working on the emotions of m a n. He 
may wor k on man's intellect thro ugh His Holy Word, but t he inwar d man, 
his very essence , is l e ft to the Spi r it. If I pray to God to c hange my atti -
tude, it requires an emotio na l change that deals with my true inner self, 
a nd "theSpirit himself bearing "witness wi th our spi r it" testifies to me that 
I am God' s c hild. It i s this interaction and coop eratio n of the Spirit of God 
and my· s pirit that effec t s t he emotional changes which results in a s pirit -
ua lly-minde d man. 

How do I become a n instrum e nt for peace in the hands of God? By trust-
ing others, in the hope that they will trust me. Will you b e the first one to 
trust a nothe r ? Are you trustworthy? Recognize a nd accept t h e g uidance 
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of God's Holy Spirit that was given to you at baptism (Acts 2:38), and which 
he will supply to you in even greater measure if you will ask for it (Luke 
11:1 3) . Will youjoi n me now , approaching the throne of God with the words 
of St. Francis of A ssisi, "Lord, make me an i nstrument of thy peace" ? 

****************** 

OF WINE AND WINESKINS 
David Elkins 

"Nor does anyone pour new wine into us ed wineskins. If he does, the 
wine will burst the skins , and both the wine and the skins will be r uined. 
No ! Fresh skins for new wine . " Mark 2:22, Today's English Vers ion. 

Today , as perhaps never before in the history of denominationalism, 
the churches are in fom e nt. Concerned members as well as mi.nisters are 
crying out for spiritual renewal. Tr a ditional doctr i nes are no longer ac-
cepted s imply beca us e they wear th e hoary b eard of age. "Sacred cows" 
are b eing d i ssected, analyzed , and re-evaluated. Orthodoxy i s bei ng eyed 
with as much suspicion and distrust as was heterodoxy a few years ago. 
Thousands of concerned peopl e are joining hands, hearts, and minds in an 
effort to find the r eal essence of our r e lationship to Christ and one another. 
To achieve thi s goal, they are crossing sectarian lines , digging for truth 
through the dust of 2,000 years of religious tradition, a nd unapologetically 
casting aside the superfluous external trappings of what was once simply 
"the church." 

Church of Christ people and other heirs of the Restoration Movement 
shoul d be thrilled with the unparalleled opportunities for communication , 
understanding, and mutual truth-seeki ng with these urg e ntly concerned 
people. Alexander Campbell, Barton W. Stone, and other Restoration 
Fathers would have rejoiced to see our day. Perhaps the greatest single 
mistake w e can make is to s it snugl y and smugl y in our little religious sub -
culture and continue telling ourselves that we have nothing to learn from 
anybody because we have "the truth, the whole tr uth, and nothing but the 
truth." In taking such a separatist attitude, we deprive others of the know-
ledge we do possess and deprive ourselves of the criticism, t est ing, and 
evaluati on which we need in order to develop a more accurate picture of 
oursel ves a nd our theol ogy. 

Two of the most perti nent i ss u es being discuss e d today are fe llowship 
and the nature of the c hurch. Keith Miller has written a very incisive book 
e ntitled The Taste of New W i ne in which he sets forth his personal witness 
to the spiritual strength which is gen erat ed in small groups of Christ-lov-
ing peopl e, who meet informally for periods of inte nsive fellowship . Mil-

ler 's book i s in reality a timely comment on fellowship and the nature of 
lhe church as they shoul d be . The freshness , vi tali ty , and spiritual "alive -
aliveness which character i zes this new movement has led Mille r to call it 
"the new wine . " 

Though the majority of religious people are still saying that "the old 
w ine i s better," it is an indisputable fact that the winepress is turning, and 
there are many people thirs tily dr i nking t h e new wine as it spills forth. 
Humorously enough, some of the thi rsti est i mbi bers are those in a promi-
nent position of orthodoxy. One might call them "closet drinkers. " Stifled 
and parched by the dust of tradition hurled at (or by) them from the Sunday 
School and pulpit, the y are findi ng that the new wine has the paradoxical 
effect of quenching their thi rst andat the same t ime causing them to d esire 
more. It is only a matter of t i me until these peopl e b ecome so intoxicated 
by the new wine" that their fellows will notic e their unorthodoxical stag-
gering and demand that they either sober up or relinquish their position 
as a r epresentative and salesman of the old wine

But what does a ll this have to do with the Church of Christ? First, we 
are involved in the religious revolution of our times - whether we like to 
admit it or not . A new breed of young preachers i s appearing on the scene . 
They are not nearly so convinced of the 100% purity of Church of Christ 
doctrine as were the preachers of the last generation. Almost without 
knowing it, these young men have been influenced by the educational revo-
lution of our day which says , Test Analyze! Evaluate It is foolish and 
unrealistic to expect young p eopl e to apply this philosophy to every other 
facet of their lives and then submi ssivel y accept each religious bromide 
which falls from the lips of an Elizabethan-speaking ecclesiastic who is so 
far behind the times that he thinks Petula Clark is a flo wer garden . 

As one whose age a llows him still to b e i dentifiable with the "younger 
generation ," I can personally testify to the stifling and sterile atmosphere 
in which the Church of Chr ist often sur rounds its young . I can only plead 
with the older and more influential brethren to change this atmosphere . 
To those who are convinced that dangerous liberals are at lar ge among 
us , my pleading will onl y be inte rprete d as an attempt to change "God's 
eternal truth and kingdom." Hopefully , to t h ose who think more objective ly, 
it will be regarded as a plea for the Church of Chri st to rid itself of sui-
cidal tendencies. Whe n a system makes no provisions for youth, it is only 
killing itself. That system can exist only until the generation in power 
dies off. 

As a young preacher who shares kindred feelings with hundreds of other 
young preapreachers allow me to speak repres e ntatively: We love the Lord 
and His truth as much as our Christian maturity allows . We want to dis-
card or change nothing which i s r eally sacred and eternal But you must 
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realize that we have our own truth-seeking to do, our own s piritual lives 
to direct, and our own salvation to work out. We need your help, but it is 
often l acking. Your scorching words are futile. Your time-worn d enounce-
m ents are impr ess ive but l eave our questions unanswered. Yo ur branding 
and disfe llowshiping l eaves us hurt but unhe lped. For the sake of Christ, 
unity, peace, and our souls, please love us, unde rstand us, a nd even con-
d escend once in a while t o listen t o us. Forgi ve our youthful rashness and 
impatience . Gently l ead us back to the narrow path ins tead of breaking 
our skulls with a two-by-four when we seem to be out of line. Answer , as 
b es t you can, our heart ' s questions in s tead of cutting our tongues out to 
k eep u s from asking the m . But most of all, put your arms around our 
s houlders; s t a nd by o u r s ide; help u s fight our innermost battles; guide us 
into, or seek with us, a con s i stent and r e l evant theology . 

In the Church of C hrist hundr eds of young people as well as many older 
o n es have taste d the n ew wine . We would like t o pour it into the wineskins 
which you offer u s. But if thos e skins are rigid, inflexible , unyi elding , 
a nd tr a dition-bound, th e n ew wine will s ur e l y br eak them; a nd you, we, 
and the Lor d will b e the losers . 

****************** 

THE PHILOSOPHIES OF THE 
INS AND OUTS UPS AND DOWNS POPULARS AND UNPOPULARS

Frank R ester 

It is a constant sourc e of amazement a nd eve n a musement that m a n' s 
basic drives, emoti ons , reactions, patterns of thought and behavior cycles 
remain the s a m e from generation to generation, r egardless of the external 
e nvironment in whi c h h e i s cast : whether h e is clothed with crude animal 
skins or a finely woven and tailor e d s uit; whe ther he lives in a cave in the 
side of a mountain o r in a modern apartment whose climate is artificially 
controlle d by central h eating and air conditioning ; whe ther h e travels, be -
ing carried from place to place by the slow and tedious plodding of an ani-
m a l, or if he i s hurled through the heav en s faster than the speed of sound, 
traver sing contine nts in a matter of m i nutes; whe ther h e hymnspraises to 
his God while sitting under a tree with his brethr e n, roofed only by the b l ue 
expanse of the h eavens and the branches of the t ree itself, or if he is cush-
ioned in a velvet covered pew and surrounded by ornate tape stry and d e li-
cately stained glass. These externals do not really affect any transforma-
tion in the character and behavior of a n individual. Love, k indness , fidel-
ity and honesty; or j ealousy, e nvy, lus t and greed are r egulated from 
within , not from without the man. 

It i s interesting to observe that the particular s tratum of society occu-
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pied by an individual tends to identify h i s mode of thinking a nd behavior. 
Whether it is the thinking that produces the strat um or the stratum that 
creates the thinking i s a question of no mean s i gnificance . There a r e cases 
where the form er is true and instances where the latte r seems to be the 
case. I p ersonally think that in many cases the situation i s produced by 
the interaction o f both the former and the l a tter , rather than one to the ex-
clusion of the o ther . However, the burden of this article is not so much to 
philosophize on the cause as to po int your minds to the fact that ther e r e-
curs throug hout history the s tereotyped and pr e dictable behavior of what I 
have chosen to call the Ins and the Outs, the Ups and the Downs, the Popu-
lars and the Unpopulars, or e ven the Reformers a nd the Esta blishment. 

For a case in point I quote J. L. Hurlbut' s Story of the Christian C hur c h." 
"He (Hildebrand, Pope Gregory VU) made the c hurch supreme over the 
state . The emperor, H enry IV, having taken offense at Pope Gregory, 
summoned a synod of German bishop s , and induced (or compelle d ) them to 
vote the deposition of the pope . Gre gory retaliated with an excommunica-
tion, absolving all the s ubjects of Henry IV from their all egiance. He nry 
found hims e lf absol utel y powerless unde r the pa pal ban. In January, 1077, 
the emperor 'having laid aside all b e l ongings of royalty, with bare feet and 
clad in wool , continued for three days to s ta nd b e fore the gate of the cas-
tl e , at Canossa in northe rn Italy, where the pop e was staying, in order to 
make his submission and r e c e ive absolution. I T must BE ADDED , HOWEVER-
EVER THAT NO SOONERDID HENRY REGAIN POWER, THAN HE MADE 
WAR ON THE POPE, AND DROVE HIM OUT ROME." (Emp. mine, 
FR. ) When Henry IV was an Out hi s b e havior was strikingl y diffe rent 
than when he became an In When he b ecame an "In," he acted exactly 
like the "In" before him (Hildebrand). Rather than the action of Henry be-
ing an exc e ption, it is the r ule . The fact is tha t the " Ins" generally follow 
the age -old philosophy that m ight makes right, whereas the "Outs" l ean 
hea vily to the exhortation, Come let us r eason together , " or possibly, 
"Bring forth your s tr ong r easons . " Of course, when an individual is an 
"In, h e can a lways nod w i sely and speak stupidly in parroting some beau-
tiful literary gem like, "Leave them a lone a nd they will go away." The 
"In" may even express his attitude in more " rel evant" terms, such as, 
"We're a l ready number one , why should we try harder?" In the days of 
Mar tin Luther it was worded by a spokesman for the "lns" that "faith need 
not be kept with h ere ti cs." 

In the " C hristian Baptist," a paper e dited a nd published by Alexander 
Campbe ll from 1823 to 1830, Mr. Campbell analyzed the positions of the 
"Ins" and 110uts" as follows : 

I have long sinc e discovered that ther e are two systems ~f 
logic, or two mode s of reasoning that se e m to b e ~lmost un~-
formly adopted by two classes in society . irrespective of their 
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religious or political views. The Ins adopt one s ystem, and 
the Outs another . By the In s w e understand those in author ity 
wit h the people; and by the O uts, those n ot in a uthor ity with the 
people. The former are the Populars, and the l a tter the Un -
popula r s. The logic o f the Ins h as in it the following rules: 

l. Never submit a ny of t hose po ints essential to your good 
s tanding with the people to the hazar d of investigation. Re-
member you have something to lose but nothing to gain. 

2 . When your s ystem i s a ttacked, a lways extol the wi s dom, 
pie ty, or virtue of its founders ; de scant upon its antiquity , a nd 
e numerate its votar i es. 

3. Ridic ule the pr e tentions and expose the arrogance of those 
w ho woulddare to oppose names so revered, usages so anc ient, 
and authorities so numerous . 

4. If possibl e , as far as lieth in your power , arrai gn the 
motives, and impeach the a ims of your opposers . 

5. Calumniate the i.r charac ters, if you can, under any pr e-
t ence , a nd defame them, but with apparent regret that you 
s hould be compelled to do so. 

6. And lastly, when you are consc ious that you cannot carry 
your point, represent your opponent as unworthy of your no -
tice ; give his system or his argume nts t he name of some ob -
solete here s y, and tell how it was blas t ed a nd r e futed centurie s 
ago. 

The logic of the Outs i s not so easily r educed to one s ys tem 
as that of the Ins. If in politics, on e system i s a dopted; if in 
religion, another. B ut the gen eral points of coincide nce are: 

l. To subm it everything to the test of reason; a nd if in re -
ligi:on, to revelation. 

2. Neither to adopt nor to oppose a ny point because of the 
names of the person s who embrace or rej ec t it. 

3. Canvass the opinion and arguments of those who oppose, 
wi thout invading their reputati on, or a ttempting t o injure it. 

When the cause of the Outs is a good one , suc h i s the sys-
tem of logic a dopted. And even when it is not so good, there 
mus t be an appar ent respect to the a bove decisions. 

However, brother, lest w e b ecome und uly diverted from r eal values a nd 
ultimate objectives , we s hould ask oursel ves the question, "In with whom ? 11 

or "Out with whom ? " Although ostensibly inconc eivable to the Ins, i.t is 
nevertheless possible for a n individual to b e Out with the r'ns , yet b e in 
with God. This , finally, i s the r eal issue which should concern and moti -
vate us . Whether we are In or Out with our associa t es on earth, l e t us 
n ever for get that in the final con s umma tion a ll our actions shall be judged 
by a tribunal over which human opinion and popular ity wield no influence. 
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VOICE FROM THE PAST 

We have learned that fre e dom is the safest in 
the state, and that despotism, however handy it 
may be, makes poor men. It may make easy 
government, but it makes inferior citizens. Lib-
erty, on the other hand, however many leaks it 
may have, and however many storms there are 
in it, after all, in the long run, makes strong 
citizens and multiplies the resources and in-
creases the strength of the state. 

Now, liberty is just as necessary in the church 
as it is in the state and in civil affairs. No man, 
b ecause h e is ordained to preach, has any au-
thority over anybody. No church has any right 
to usurp authority over men's consciences and 
judgments. A church that does this in the name 
of God is just as monstrous and detestable as any 
government upon earth that usurps absolute au-
thority over its subjects. If religion is to b e 
anything, it is to be spontaneous; it is to be the 
fre e offer ing of free s ouls. The moment you 
permit the church to say, "We have the light; 
our conscience being instructed is lord of your 
conscience," you interfere with men's religious 
fre e dom. 

- - H enry Ward Beecher. 




